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INTRODUCTION 



The Principles of Correspondences 



Lexically, correspondence means "analogy," 1 and here it refers to the 
general correlation and connection between existent things. Cor- 
respondence is a universal principle, an order that embraces existence. 
Man possesses a correspondence with God and another with creation 
by which he discerns his interrelationships with the entities. 2 As a result, 
he strives to attract and strengthen that correlation if it is beneficial or 
repel and safeguard himself if it harmful, in accordance with his state 
and station. Sages and spiritual guides affirm this truth or the wayfarer 
himself perceives it if he is steadfast among the people of witnessing. 
The human being, who is the summation and quintessence of the world, 
has a share in every divine sign as well as a reality. 3 

1 Analogy (al-mushdkala) is the agreement of two things in an attribute. It may 
denote correspondence but may also convey equality (al-musawa), similarity 
(al-mumdthala) or resemblance (al-muddha). Equality is agreement in quantity 
similarity is agreement in quality and resemblance is a branch of similarity, 
whereas, analogy is more general than all three. 

2 This includes the correspondences between man and the angels, celestial 
spheresjinn, animals and plants. Similarly, man himself has a correspondence 
with humankind, with the limbs of a single body between attributes, states, 
ethical qualities which are akin to a family tree, and deeds and recompense. 

3 This refers to the verse, "We will show them Our signs on the horizons and 
2 
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4 The Principles of Correspondences 

The soul increases in perfection either positively or negatively. 4 
This is why it is necessary to read the books 5 of God, discern His signs 
on the horizons and in the souls, meditate on them, comprehend their 
significance and His intent therein, especially as one encounters them. 
Thereafter, he considers these signs the very path of attainment to God, 
for they are His epiphanies, the manifestations of His names and His 

in themselves until it becomes clear that He is the Truth" [41:53]. It is related 
from Salih ibn Mismar from the Prophet that the Prophet asked Harith ibn 
Malik, "How are you? or What is your state?" He replied, "Imbued with 
faith, 0 Prophet of God." He asked, "Are you truly imbued with faith?" He 
said, "Indeed!" The Prophet said, "For every truth there is a reality so what 
is the reality of [your faith]?" He replied, "I have abstained from the world 
and kept vigil during my nights and remained thirsty during my days. It is 
as if I am witnessing the Throne of my Lord, the Mighty and Magnificent. It 
is as if I see the people of paradise visiting each other and hear the wailing 
of the people of hell." The Prophet then said, "He is a believer whose heart 
God has illuminated." [Mufraddtalfdzal-Qur'dn, 247]. 

4 The soul increases in perfection either in the direction of virtue or in the 
direction of vice. God says in the Quran, "We have shown him two paths," 
the path of virtue and the path of vice [90:10]. [Bihar al-arwdr, v. 5, 196]. "We 
have shown him the way, he is either grateful or ungrateful" [76:3]. 

5 Know that the books of God are either existential or written. The existen- 
tial book includes the "horizons" and the "souls." The written book is that 
which is contained within two covers. The existential book is the Tablet of 
Effacement and Establishment (kitdb al-mahw wal-ithbdt), the Manifest Book 
(al-kitdb al-mubin) and the Mother of the Book (umm al-kitdb), as referred to 
by the verses, "He effaces what He wishes and affirms what He wishes and 
to Him belongs the Mother of the Book" [13:39]. "There is neither wetness 
nor dryness except that it is in the Manifest Book" [6:59]. 

The books of the soul are either from the sublime or the ignoble, "Indeed 
the books of the righteous are in the sublime ('illf/in), and the books of the 
wicked are in the ignoble (sijjin)" [83:18]. [Sharh al-manzuma, v. 1, 26]. 
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6 The Principles of Correspondences 

perpetual communications. In them, His commandments, prohibitions, 
instructions and decrees are detailed and summarized for the people of 
vision and inward perception and for both the virtuous and the wicked, 
so that it becomes evident that He is the Truth, as He has stated, "We 
will show them Our signs on the horizons and in themselves until it 
becomes evident that He is the Truth" (41:53). With respect to God's 
theophany in Adam's vicegerency and the summarization of realities 
within him, the gnostics have stated: 6 

"Glory be to Him who manifested Himself by His Essence for His 
Essence, 7 so He brought forth Adam and appointed him vicegerent over 

6 Muqaddimat al-Qaysari'alafusus al-hikam, 5. 

7 The divine names, which are His manifestations on the plane of Unity (al- 
wahidlyya) emanate from the theophany of the Essence and are embraced 
in the unseen Essence. Their manifestations are not separate from the lofty, 
unitary and collective degree of the Essence, just as individual entities in 
existence, which are the epiphanies and manifestations of the divine names 
are not separate from their plane. The relationship in both cases is that the 
latter is a shadow of the former. Each of the divine names governs a specific 
manifestation, with the exception of the Comprehensive Name (al-ism al-jami), 
whose manifestation is complete, for it is identical with all the names in a 
unitary and comprehensive way. 

Thus, Adam is the comprehensive, foremost leader among created beings, 
because everything besides Adam manifests through a specific name. Whereas, 
in the outward realm, Adam is manifest without the intermediary of a 
specific name but through every name and reality. This is the meaning of the 
statement, "The One who revealed Himself by His Essence for His Essence 
so He manifested Adam." Alternatively, it means His Essence revealed Itself 
so that God witnessed His own Essence as the origin of all perfections. So He 
singularly manifested those perfections in a perfect theophany, the greatest 
plane of reflection, which is the mirror of Adam. This is because Adam had 
the capacity to embrace Its manifestation to the exclusion of all other onto- 
logical mirrors. [Sharh muqaddimat al-Qaysan, 8]. 
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8 The Principles of Correspondences 

the manifestations of His names, described as the world. 8 In him, He 
summarized every reality and concealed them, 9 so that Adam would 
be the form of His complete name, 10 the Mighty and Magnanimous. 
Adam is the bearer of mysteries of the All-knowing, the Omniscient 
which is a proof of Him and thus he comes to know Him." 

The human replica, therefore, has a correspondence and congru- 
ence with the Great World. Qaysari writes, "Since you have come to 
know that the reality of the human being has distinct manifestations 
in the cosmos, know that there are also summarized manifestations on 
the human plane. The first of these manifestations is the form of the 
immaterial spirit {al-suratal-ruhiyyaal-mujanad^, which corresponds 
to the form of the intellect (al-surat al-'aqliyya); then the heart (al-surat 
al-qalbfyya) to the Universal Soul (al-nafs al-kulliyya); then the animal 

8 The degree of Singularity (al-ahadiyya) indicates the theophany of the 
Essence in which there is no manifestation of any divine name or attribute. 
The degree of Singularity is the name given to the Essence insofar as it is 
divested of all conditions. There is no locus of manifestation for this theophany 
in the worlds more complete than man, should he become absorbed in His 
essence, remove all conditions and depart from his outwardness. He exists 
in and of himself without associating anything with Him, either in relation 
to His real attributes or to those of creation. In short, he becomes divested 
of all indications, associations and conditions. 

This is a singularity that is at one with multiplicity and not multiplicity 
qua multiplicity, such as, for example, the oneness of a wall. For it refers to a 
particular unified form, that is, of its being a wall. In the same way, for example, 
that you are immersed in yourself and do not see but your own identity and 
your own selfhood. In seeing yourself you cannot distinguish those realities 
attributed to you, so the manifestation of singularity in you is your very self 
without being conditioned by anything else. Thus, from the perspective of 
your reality, you are the complete manifestation of singularity. 

9 Due to its unity and simplicity. 

10 Allah. 
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soul to Universal Nature (al-tabiat al-hxlliyya) and the soul impressed 
on celestial bodies {al-nafs al-muntabda al-falaklyyd). 

The subtle ethereal spirit considered the animal spirit (al-ruh al- 
haywdniyyd) by the physicians, corresponds to Universal Prime Matter 
(al-hayula al-hxlliyyd). The form of blood corresponds to the Universal 
Body (d-jism al-hxllt)\ the limbs correspond to the body of the Great 
Cosmos. It is from these descending degrees of manifestation on the 
plane of human reality that one ascertains the correspondence between 
the two tablets." 11 

Elsewhere he says, "Know that the Supreme Spirit, 12 which in reality 

11 Muqaddimatal-Qaysan, 99. 

12 The Supreme Spirit is the First Intellect, the Muhammadan Reality, the 
Unified Soul, the reality of the divine names and the first thing that God 
created in His form. It is the greatest vicegerent, the luminous Substance 
whose substantiveness is the manifestation of the Essence and whose lu- 
minosity is the manifestation of His knowledge. It is called the Unified Soul 
with respect to its being a substance and the First Intellect with respect to 
its being luminous. [Kitab al-ta'rifat, 118]. 

The Supreme Spirit is the First Intellect and is also called the Highest Pen 
because the First Intellect has three universal, spiritual aspects: 

The first aspect is that it receives existence and knowledge in summary 
form, without intermediary. It perceives and determines that which arrives 
from its origin, the degree of the Unseen. It is called the First Intellect because 
it is the first to perceive its Lord and the first to receive the emanation of 
His Being. 

The second aspect involves the specifics in the Guarded Tablet of that 
which it receives in summary form through the command, "Record My 
knowledge of My creation and record all that exists." This aspect is called the 
Highest Pen through which knowledge is inscribed on the tablets of receptive 
essences, mentioned by the verse, "He taught through the Pen" [96:4]. In 
this aspect it is the Muhammadan Soul, as indicated by his statement, "By 
Him who holds Muhammad's soul in His hands..." It is from this aspect that 
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1 2 The Principles of Correspondences 

is the human spirit, is the manifestation of the divine Essence 13 from 
the aspect of Lordship. 14 For that reason it is not possible for the hoverer 
to circle around it nor is it possible for the desirer to attain it. The cir- 
cumambulator around its presence is perplexed and the seeker of the 
light of its beauty is fettered by veils. None can fathom its innermost 
reality except God, and none can reach its limit except Him." 15 
Just as God has planes of manifestation and divine names 



the Prophet articulated the most comprehensive discourse [Qur an], not 
transmitted by any individual in any other world. 

The third aspect is that it embraces the first theophany attributed to divine 
self-manifestation caused by the ascendency of oneness and simplicity. From 
this perspective it is the reality of the Greatest Spirit of the Muhammadan 
Light for it encompasses every theophany, divine or created, and is the origin 
of every spirit in existence. [Lataifal-i'lam, 303]. 

13 "Essence" means existence and reality. The Essence of God, the Glorified, 
refers to His very existence because He exists through Himself. His Essence 
is the Unseen Singularity (ghayb al-ahadiyya). It also means absolute Being 
divested of conditions, attributes and entities. []TlT, v. 1, 13]. 

14 "Lord" is an attribute of God that indicates the relationship between the 
Essence and Unseen existence, whether spirits or bodies. The relationship 
of the Essence to the Immutable Archetypes (al-a'ydn al-thdbita) gives rise to 
the divine names. 

The names, the Able (al-Qadir) and the Willing (al-Murid), along with their 
association with the external worlds gives rise to the names of Lordship, such 
as the Nourisher (al-Razzdq) and the Protector (al-Hafiz). For example, Lord 
(al-Rabb) is a name that entails the existence and realization of its subjects, 
and the Deity necessitates the existence of worshippers. Whatever enters 
existence is the canvas for one of the names of Lordship and is nurtured by 
God. He takes and does what He wills with them; they address their needs 
to Him and He gives them what they desire. [Lataif al-i'ldm, 144]. 

15 Muqaddimatal-Qaysan, 137. 
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14 The Principles of Correspondences 

in the Great World (al-'alam al-kabir) 16 that include the 
First Intellect (al-'aql al-awwal), 17 the Highest Pen (al-qalam al-dla), 18 

16 Generally, the Great World refers to the entirety of creation and the Small 
World refers to man. But in the view of the Ibn 'ArabI, the Great World refers 
to the perfect human being (al-insan al-kamil), and the Small World refers to 
the cosmos. This is because man exemplifies all that is in the cosmos, but 
if the perfect human being is excluded from the cosmos, then it would not 
contain the all of creation. [Lataifal-i'lam, 386]. 

17 It is the first essence to accept existence from its Lord, for which reason it 
is called The First Intellect, and the first to perceive its Lord and accept the 
effusion of His Being. 

The Intellect is the vessel for the shape of divine knowledge because it 
is the Highest Pen (al-qalam al-a'la). Thereafter, knowledge descends to the 
Guarded Tablet (al-lawh al-mahfuz). Thus, it is the undifferentiated form of 
Tablet and the Tablet is its elaboration. The First Intellect is also the Manifest 
Imam. QllI, v. 2, 17]. 

18 The Pen is discrete knowledge, for letters are the expression of its detail 
which is condensed in the inkwell, as long as the ink remains in it. Thus, if the 
ink transfers to the pen, the letters become distinct on the Guarded Tablet 
{al-lawh al-mahfuz) and knowledge is elaborated through it, ad infinitum. 
Similarly, just as the seed, which is the substance of man, so long as it remains 
in the loins, contains the summary of all forms of humanness. It does not 
accept differentiation as long as it is inside of him but if it transfers to the 
tablet of the womb— in a human transformation— it differentiates into the 
form of a human. [Kitab al-ta'rifat, 187]. 

The Highest Pen is the First Intellect. It is called the Highest Pen because 
it is the means by which knowledge and realities are conveyed between God 
and the rest of creation, expressed by the statement, "Write My knowledge 
in My creation and write all that exists." [Mutabiq al-i'lam, 477]. 

The Highest Pen being the First Intellect is explained in the following 
example: God ordained that Zayd should be created in a particular fashion at a 
particular time. The Highest Pen or the First Intellect warrants the writing of 
this decree on the Tablet. Thus, the Guarded Tablet, also called the Universal 
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the Light (al-nur), 19 the Universal Soul (al-nafs al-kulhya), 20 
the Guarded Tablet (al-lawh al-ma'fuz), 21 and others— as mentioned 

Soul is the place where this decree appears. [TahawunI, 1292]. 

19 Light refers to God's existence with respect to His self-manifestation and 
revealing other than Himself, in knowledge and reality; it is also called the 
Sun. [TahawunI, 1394]. 

2 0 The Universal Soul is a spiritual essence that emanates from the Intellect. 
It is the Soul of the entire cosmos connected with the Absolute Universal 
Body (al-jism al-kullial-mutlaq), which pervades the entire cosmos, governing 
and moving it. The Universal Soul is exemplified in the following: primary 
genera, simple souls that are its species, souls that are below it such as 
primary species and particular souls such as individuals, some of which are 
under others. The Universal Soul, which is the soul of the cosmos, supports 
the simple souls, the Universal Intellect supports the Universal Soul and 
the All-Mighty Originator supports the Universal Intellect. The Real creates 
and governs them all without admixing or immediacy. Glory to the Best of 
Creators! (Rasail ikhwdn al-safa). 

21 The Guarded Tablet is the Manifest Book and the Universal Soul. There 
are four tablets: The Tablet of Decree (al-lawh al-qadha) that is prior to the 
Tablet of Effacement and Establishment (al-lawh al-mahw wa'l-ithbat); it is the 
Tablet of the First Intellect. 

The Tablet of Destiny (al-lawh al-qadr) is the Tablet of the Universal Rational 
Soul (al-lawh al-nafs al-natiqa al-hMyya). It differentiates universals found 
in the first Tablet being affiliated with their causes; it is called the Guarded 
Tablet. 

The Tablet of the Heavenly Particular Soul (al-lawh al-nafs al-juzlyya al- 
samawiyya) is inscribed with all that this world contains with respect to form, 
structure and quantity; it is called the firmament of the world. It is equivalent 
to the imagination of the world, just as the first [Tablet] is equivalent to its 
spirit and the second is equivalent to its heart. The Tablet of Prime Matter 
(hayula) is capable of receiving form in the visible world. QurjanI, Kitdb al- 
ta'rifat, 204] 

The Guarded Tablet signifies the theophany of God's light in the reflection 
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The Principles of Correspondences 



earlier that the human reality is manifest by these forms in the Great 
World— He has planes of manifestation and divine names in the Small 
dWorld, according to degrees, which correspond to those in the Great 
World, in the terminology of the divine sages. 

These correspond to the 'mystery' (sirr) 22 the 'hidden' (khafi) 23 the 
'spirit' (ruh), 24 the 'heart' (qalb) 25 the 'word' (kdimd) 26 the 'mind' (rou)— 
with a dhamma on the ra 27 — the 'inner heart' (fu'ad) 28 the 'breast' (sadr) 29 

of creation whereby entities are essentially imprint upon it. It is the mother 
of prime matter because prime matter does not beget a form except that 
there is already an impression of it in the Guarded Tablet, if prime matter 
requires a certain form, it is found in the world in accordance with needs 
of immediacy and measure. This is because the Highest Pen impresses on 
the Guarded Tablet engendering forms according to the requisites of prime 
matter. [TahawunI, 1292] 

22 It is called the 'mystery' because none perceives its lights except the people 
of heart and those firm in knowledge, to the exclusion of others. 

23 It is called the 'hidden' because its reality is concealed from the gnostics 
and others. 

24 It is called the 'spirit' on account of its lordship over the body, the origin 
of sensory life and the source of effusion for the powers of the soul. 

25 It is called the 'heart' because of its fluctuation from the side which faces 
the Lord, receiving illumination thereby, and the side which faces the animal 
soul. It emanates to the soul what it has received from its source, according 
to its capacity. 

26 It is called the 'word' due to its appearing in the breath of the All-merciful 
like words expressed through human breath. 

27 It is called the 'mind' (rou) because of the fear and trepidation of its origin 
which is the divine name, the Subduer (al-Qahhdr), since the etymology of 
the word indicates fear. 

28 It is called the 'inner heart' due to its being affected by its source, since 'fad' 
lexically means 'smitten' and 'injured.' 

29 It is called the 'breast' with respect to the face that adjoins the body, for 
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the 'intellect' (aql\ 30 the 'soul' (na/s), 31 as in the verses: 

"He knows the secret and the hidden" (20:7); 

"Say, the spirit is a command from my Lord" (17:85); 

"In it is a reminder for him who possesses a heart" (50:37); 

"A Word from God, noble, chaste and a prophet among the 
righteous" (3:39), referring to Prophet Jesus; 

"The heart did not deny what it saw" (53:11); 

"Did we not expand your breast?" (94:1); 

And, "By the soul and that which rectifies it" (91:7). 

In a sound narration, "The Holy Spirit was blown into my rou: A 
soul does not die until its provision is completed." 

Know that the correspondence between God and creation is the 
theophany of His names in both the Great and Small Worlds and is 
equally accessible in each world. 

Fayd KashanT writes, "God the most glorified, even if He is inde- 
pendent of all others— as He states, 'Indeed, God is independent of 
the worlds" (3:97), His infinite names necessitate that each should 
have a manifestation in the external world that displays the imprint 
and meaning of a particular name. The Essence, which is the Named, 
manifests through a particular name to the monotheists (aU akctwhfd) 
until they attain gnosis of God through all of the attributes of perfec- 
tion. For this reason, God creates, directs, and lords over every species 
in the world by one of His names, as indicated in the supplications of 
the Prophet's family (ahl cd-bayt), "By the name through which You 
created the Throne (arsli) and by the name through which You created 

it is the source of its light and occupies the foremost position in the body. 

30 It is called the 'intellect' because it conceives its origin and Engenderer, 
and because of its delimitation and particular individuation, since it binds 
and contains that which it perceives and delimits the objects of its cognition. 

31 It is called the 'soul' because of its attachment to the body and its governance. 
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the Pedestal (kurst), and by the Lord of...and so forth." 32 

Each entity is governed by the dominant divine attribute exhibited 
in the entity, as mentioned in the Hadith Qudsi, "0 Adam, this is 
Muhammad and I am the One who Praises and is Praised {al-Eamid, 
al-Mahmud) in my acts; I reserved a name for him from amongst My 
names. This is 'All and I am the Most High and the Mighty; I reserved 
a name for him from amongst My names." 33 

So the manifestation of the All-merciful (al-Rahman), for example, is 
to show mercy to the worthy and the manifestation of the All-subduing 
(al-Qahhar) is to subdue one who merits it. If neither the merciful nor 
one shown mercy existed in the external world, the attribute of mercy 
would not become manifest. Similarly, if neither the subduer nor the 
subdued existed, the attribute of subdual would not become manifest. 
The same applies for every other divine name. 

Since all of the divine names are subsumed under the all-en- 
compassing name Allah', the vicegerent of God is also the complete 
manifestation and the recipient of all perfections embraced by this 
name. The divine names nurture creation as KashanT says, "Every 
entity seeks its measure through the tongue of inherent worthiness 
to receive grace and effusion from the name Allah.' God's bestowal 
of worthiness is His invitation to seek [Him]. From this perspective, 
the very act of seeking is their response to God's appeal in the verse, 
'Respond to God's summoner' (46:31). 

From another perspective, their seeking of God is simply an ex- 
pression of need, indigence, humility and necessity, as in, "All in the 
heavens and the earth call upon Him," and relates to the divine name 
that corresponds to the need of the seeker. Hence, the impoverished 
asks through the name, the Needless (al-Mughnt), the ill asks through 



32 Qurrat cd-'uyun, 346. 

33 al-Burhdn fx tafsfr al-Quran, v.l, 88. 
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the name, the Healer (al-Shafi), and the oppressed through the name, 
the Avenger (al-Muntaqim). In this manner every particle in the universe 
is compelled to implore God, expressing its state by one of His names. 
He, therefore, answers their supplication through the very name by 
which they call upon Him, as stated in the verse, 'Who else answers 
the call of the distressed when he calls upon Him?' (27:62)." 34 

All that they seek is granted and their needs always fulfilled, "And 
you are given everything you ask for" (14:34). None is disappointed 
except one whose spiritual insight is occluded by his receptivity. So a 
person sets out asking through speech but not through the language of 
his state of being. For that reason his verbal asking is without success 
though his desires are granted through his state of being, as He says, 
"And the supplication of the unbelievers is only misguidance" (13:14). 
This is what we intended as one meanings of verse, "Every day He is in 
manifestation"(55:29). Thus, the heart of the correspondence between 
man and God, and man and creation is conveyed in the divine names, 
as He says, "And We taught Adam all the names" (2:31). 

Fayd KashanT writes, "What is meant by 'teaching Adam all the 
names' is his genesis from different parts and multiple powers enabling 
him to perceive the various rational, sensory, imaginative, and delusory 
objects of perception. It is to gain awareness of essences, their specifics, 
the principles of knowledge, the axioms of construction, the use of 
instruments and the distinction between the friends of God and His 
enemies. With the sum of this knowledge he is the locus of manfestation 
of every divine name and the recepient embracing of every ontological 
perfection, until he became designated as Great Book of God, which is 
the Greatest World, mentioned by Imam All: 



34 Qurratcd-'uyun, 347. 
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Your illness is in you but you are oblivious 

Your cure is from you but you are blinded 

Doyou reckon yourself simply a mote 

While within you the Universe is enfolded 

You are the open book whose letters disclose the hidden 

The angels are aware of realities discretely and distinctly and they 
are singular in attribute indicating that their nature is not admixed 
or compound. For this reason each class of angels performs only one 
task; those that are bowing (ruku) are always bowing, those that are 
prostrating (sujud) are always in prostration, and those that are standing 
(qiyam) are always standing, as the Almighty describes them, "We do 
not have but a specified station" (37:164). 

For this reason, they do not compete with one another nor do they 
harbor mutual animosity. In this they resemble the senses; sight does 
not vie with hearing to perceive sound, nor does the sense of smell 
vie with the other senses, and so forth. Obedience is intrinsic to the 
angels and there is no scope for defiance, "They do not disobey God's 
commands and perform what they have been commissioned" (66:6). 
"The night and day glorify Him and are not remiss" (21:20). 

Since each class of angel is a manifestation of a single divine name, 
Adam transcends them because of the totality of his knowledge and 
the inclusiveness of his manifestation. This is the meaning of the verse, 
"So inform them of their names," that is, reveal to them those realities 
concealed from them, the knowledge of their own forms so that they 
may realize your comprehensiveness and God's power to combine 
divergent attributes, contrary names and opposing manifestations in 
a single created thing, as it is said, 

None can deny that God 

Can gather the universe into a single thing 
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It is related that Imam al-Sadiq said, "The human form is the 
greatest proof of God for His creation. It is the book that He wrote by 
His own hand, the edifice that He constructed by His wisdom and the 
totality of the forms of the worlds. It is the summation of knowledge 
in the Guarded Tablet, the evidence for all who do not bear witness, 
and the testament against every disbeliever. It is the straight path to 
every good and the bridge spanning paradise and hell." 35 

The human soul is the totality of the forms of every world, the bridge 
spanning this world and the hereafter, for it is a spiritual substance 
but has an attachment with the natural body and the visible world. 
Human affairs concern both the world and the hereafter, so he who 
truly knows himself, knows both dimensions and perceives both worlds, 
their causes and effects and the correspondences between them. 

It is related that a Bedouin asked Amir al-Muminm about the soul, 
to which he replied, "About which soul are you asking?" 

The Bedouin asked, "My master, is the soul many souls?" 

He responded, "Yes, there is the growing vegetative, the sensory 
animal, the sacred rational, and the universal angelic divine soul." 

The Bedouin asked, "My master, what is the growing vegetative soul?" 

He replied, "It is a power originating from the four elements that 
begins at conception; it resides in the liver; its substance is derived 
from the rarified aspects of food; its activity is growth and increase; 
the cause of its separation is the inconsistency of its constituents. 
When it separates it returns to its origin, reintegrating without having 
independent existence." 

Then he asked, "My master, what is the sensory animal soul?" 

He replied, "It is a celestial power and a fire of instinct whose origin 
is the celestial spheres; its genesis occurs at physical birth; its activity is 
life and movement, oppression, tyranny, domination, acquiring wealth 



35 TafsTral-safi, v. 1,92. 
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and worldly desires; it resides in the heart and the cause of its separa- 
tion is the inconsistency of its constituents. Thus, when it separates 
it returns to its origin, reintegrating without having independent 
existence, so its form is destroyed, its activity and existence cease and 
its composition disintegrates." 

He asked, "My master, what is the sacred rational soul?" He replied, 
"It is a divine power that originates at the time of birth in this world. 
Its seat is true metaphysical knowledge; its substance is the intellect's 
affirmation; its activity is gnosis of the divine. The reason for its sepa- 
ration is the dissolution of the physical apparatus. When it separates it 
returns to its origin, remaining independent and does not recombine." 

He asked, "My master, what is the universal angelic divine soul?" He 
replied, "It is a divine power, a simple substance, alive through its own 
essence; its origin is the intellect from which it appears, summoning it, 
indicating and pointing to it, returning to it when it is complete and 
resembling it. The entities originate from it and return to it perfected. 
It is the lofty Essence of God, the Blessed Tree (shajarat tuba), the farthest 
Lote Tree (sidratal-muntaha) and paradise. He who knows it will not be 
wretched and he who is ignorant of it goes astray and is lost. 

He asked, "My master, what is the intellect?" He replied, "The 
intellect is an essence that perceives, encompassing things in every 
aspect, cognizant of things before their becoming; it is the reason for 
being and the goal of pursuits." 36 

Kumayl ibn Ziyad relates, "I asked our master 'All, '0 Amir al- 
MuminTn, I want you to describe my soul to me.' 

He replied, '0 Kumayl, which of the souls should I describe?' 

I said, 'My master, is there not but one soul?' 

He said, 'Kumayl, there are four souls: the growing vegetative, the 
sensory animal, the rational sanctified, and the universal divine soul. 



36 Kitab d-haqdiq, 363. 
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Each one of them has five powers and two special attributes. 

The growing vegetative soul has five faculties: grasping, attract- 
ing, digesting, repelling and preserving. It has two special attributes, 
increase and decrease; it arises from the liver. 

The sensory animal soul has five faculties: hearing, sight, smell, 
taste and touch. It has two special attributes, desire and anger; it arises 
from the heart. 

The sanctified rational soul has five faculties: thought, remem- 
brance, knowledge, forbearance and intelligence. It does not arise from 
anything and is the closest in resemblance to the spirits of the angels. 
It has two special attributes, virtue and wisdom. 

As for the universal divine soul, it has five powers: subsistence in 
annihilation, experiencing comfort in distress, maintaining honor 
in humiliation, feeling indigent in prosperity and having patience in 
adversity. It has two special attributes, contentment and submission. 
It is the one whose origin and return is God, as He states, "I blew into 
him of My spirit" (15:29), and "0 tranquil soul, return to your Lord, 
contented and having pleased your Lord" (89:27-28). The intellect is 
the center of it all." 37 

It is related from AmTr al-Mumimn, "The prophets who are the 
foremost possess five spirits, the sanctified spirit, the spirit of faith, the 
spirit of strength, the spirit of desire and the corporeal spirit. By the 
sanctified spirit they were commissioned to be messengers and had 
knowledge of matters. Through the spirit of faith they worshipped 
God and did not associate anything with Him. Through the spirit of 
strength they fought their enemies and amended their relationships. 
Through the spirit of desire they took pleasure in food and married 
the lawful among the young women. Through the corporeal spirit they 
moved forward and walked." 



37 Kitab d-haqdiq, 363. 
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He said, "The believers who are the people of the right possess the 
last four spirits, whereas, the unbelievers who are the people of the 
left possess the last three, as do the animals." 38 

Were it not for this correspondence between God and man, the 
greatest divine emissary could not have accomplished gnosis of the 
Lord through gnosis of the self, as indicated by the statement, "He who 
knows himself knows his Lord." 

Therefore, he who knows his soul beyond the lens of immanence and 
transcendence, his consciousness having unified both aspects— finds 
that the soul can be described by both. Thus, he unifies both aspects 
in the gnosis of His Lord. Through the gnosis of his soul he achieves 
a degree of perfection in knowing God's Essence, attributes and acts. 

This is because the inward aspect of the human soul is tran- 
scendent and the outward aspect is immanent. It is sublime in its 
lowliness, and low in its sublimity, as mentioned by the Imam of the 
Kingdom and Dominion, the Veracious [al-Sadiq] of the progeny of 
Muhammad, "Unifying without individuating is heresy and individu- 
ating without unifying is suspension [of the intellect]— combining the 
two is monotheism." 

The divine sage, Empedocles, skillfully described the soul in the 
following, "Whoever seeks knowledge from above— the first substance- 
finds it difficult to grasp, and whoever seeks knowledge from below, 
finds it difficult to comprehend sublime knowledge due to the problem 
of conveying the utterly insubstantial from the dense. Thus, he who 
seeks it from the middle, and knows it to its fullest extent— attains 
knowledge of both aspects and his seeking becomes effortless." 39 



38 Kitab al-haqa'iq, 363. 

39 Shark al-manzama, v. 5, 13-14. 
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t jL^Jl ( >L_i J*5\J-I 1 jj>t^Jj ^1 « ,U SI Ju jJ 1 jjL^si : « j g SI 

(rA) . « I j I jli j jlJI ^ 
jLlSnJJj t e Sjoj^II j^-JI <_->b>t-^>f jjv^J-o-Uj )) ; JLS 

. (( sL*^ | jm JiiJ ^ t_jlj J_U LiT e^p-lil iiiliil JL_JJ! <_jU^I 
^Vl -JapVl ^i— Jl -kjj U jl^jNl j jJ-l oh dJLLj N^Jj 

jU « 4j j t3^p jLai 4_^jjj i_3 j£~ » : jLas jj^ijJI Si i—jjJI Si 

Lo-gj-jj 4jj Si ^-«-^ wLa3 i. waj I Lo-g-j Si Lft wL>- j j 4 Lo g ■ ; 1 

S^-ji 4^iJ Siyu: JUj t d)}jS 
i La j-»Us> j 4_)jjJ S_JL~jNl (J^ajJI ^>L) dJ-ii j t j 4jLL^ j 
dbL^ O j^v_Li! j dilil ^Ul ( jj«i t La jJlp ^ S_Jb j La j-b ^ S_JLp ^ j 

: * g-Ji-p 4_^*>L^< j aJJl ol j-Lv3 x«j>t^ J l 

Lo-gJLjj j*-«-4-l j t (J ; ^ * " Si yixJI j t Si JJJ Si yij *)Lj )) 

_ r ~p _ J jVl y> _ jLJI j.L^Nl t-j yu of ^lj jl » : JLS 
4jlijLjN (^jip^l *-L*JI ■iil j-il <^Ap j-^p J-^ 1 • 0^ W-^ 3 tlr* J ' 4 ^ Lp 
. jJsl ^ LfJis c uJJsiJJI SjLp ^ j^yr ^J>\ <-j>-~£ j^y- cy 
^JlUI 4_Jlp j j^i ^pkJI jt-lp <*j j^L Si ytil <u5" -k^.. j^il *-ijpj 



